Mter long years of comparative neglect, Galen of Pergamon
is being re-discovered as a philosopher in his own right. This re-appraisal is to be applauded, not least because he was taken seriously as a philosopher in his own day and beyond. 1 In fact, our earliest extant testimonies-a mere handful-concern his influence in regard to philosophical, not medical matters. Most notable are those from (or relating to) the important Peripatetic philosopher Alexander of Aphrodisias, who was Galen's junior by about a generation.2 These testimonies have encouraged a comparison between their surviving writings from a doctrinal point of view. Thus Donini has argued convincingly that Alexander at De anima 24.18-26 3 engages in an (implicit) polemical dialogue with Galen (notably his Quod animi mores) on the view of the soul as a harmony of the body.4
The question of Galen's presence also arises in regard to the closing section of the De anima (94.7-100.17), which is concerned with the question where in our body the centre of command, or, as it was called, the 'regent part' (flYEJlOV11c6v) of the soul, is located. 5 Alexander presents a battery of arguments in favour of the Aristotelian view that the regent part resides in the heart rather than the • I regard it as an honour and a privilege to be able to dedicate this article to my esteemed teacher on his sixtieth birthday.
1 See Nutton (1984) 
